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1.0 Quran: The Hidayah 


Among the many indications pointing to the i'jaz [miraculous 
nature] of the Quran, one of the real unique features as 
understood by all Muslims, is the Qur an as Allah's Ш guide to 

mankind. The miracle of the Qur an lies in it being the hidayah 
[guidance]. This is precisely what it claims. Allah Ц states in the 
Holy Qur an: 



"Say: Then bring a scripture (kitab) from Allah which guides 
better than either of them, so that I may follow it, if you 
should be truthful ." (Al-Qasas, 28:49) 




"This is the Book about which there is no doubt , a guidance for 
those conscious of Allah." (Al-Baqarah, 2:2) 


The claim is evident. The content of the hidayah [guidance] is 
also evident. No single person can produce a better hidayah than 
the Qur an. The message of the Qur an is extremely simple and 
remarkably clear. Anyone who seeks hidayah with an open mind, a 
clear vision and unbiased ears will reach the truth. 

1.1 The Qur*an and the Mu'min 

Every mu'min is linked to the Qur'an in at least one of three ways: 
he or she reads the Qur'an; understands it; and lives by its 
injunctions and recommendations. 

T The reading of the Qur an, with or without understanding 
its verses, are both regarded as acts of worship. Allah Ш has 
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commanded that the Qur'an be read: 




"Recite (0 Muhammad!) What has been revealed to you of the 
book, and establish salah." (Al-’Ankabut # 29:4) 


1 jS jji ^ Д3)1 JJfl J^ ^J**** 0 

JaJ! £3j^ JjSi У LgJliM <Ji 

4*bjs!l dijj) ^ j ^j 


Abdullah ibn Mas ud ^says that Rasulullah S said: "Whoever reads 

a letter from the Qur'an, there is for him a reward for it. and 
every good deed is multiplied ten times. I do not say that r is a 
letter, but 'Alif' is a letter, 'Lam' is a letter and 'Mim' is a letter/' 

(TirmidhT <& Darami) 

(Note: ' - J“f individually or the three letters ^ joined 
together in one word have no conf irmed meaning). 

2. No effort should be spared in trying to fully grasp and 
understand the meaning and message of the Qur an. Allah Ш 
exhorts thus: 


y jrtej Aibj \jyid DjC idj sdjtf 


"(This is) a blessed Book, which We have revealed to you (Oh 
Muhammad), so that they (people) might reflect upon its 
verses and that those of understanding would be reminded * 

(Al-Sad, 38:29) 


3. To realise the potential of the Quran as a hidayah it is 

imperative that the teachings of the Quran are strictlv 
actedupon. Allahltsays: ^ 
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by^‘j ijaftj « Bjc; idjjf 6iif 1 да) 

“And this (Quran) is a Book We have revealed, (which is) blessed, 
so follow it and fear A/lah so that you may receive mercy " 

(Al-Anam, 6:155) 


1.2 Excellence of Quranic reading (Tilawat) 

Thetraditions of the Prophet Muhammad ® mentions many virtues 

ofexertingoneself intherecitationoftheQuran.Thefollowingare 

butafewinthisregard: 


Л o Л o 


> j bvj&\ vju % &\ JjU, jii ciii & Ьль 

Лр > J j tjflj ^iJlj c Sjjjl ^ljp 0 | ojiUl M 

(Ф Jib) 01>1 Й 


A'isha reports that Rasulullah Ш said: "The one who reads 

the Quran and is well versed in it will be in the company of the 
angels, who are^all noble and righteous; and the one who 
recites it, falters in it's recitation, and has difficulty in 
reading it, (yet he reads it), will receive a two fold reward." 

(Bukhari & Muslim) 


уф S)\ j ш дЬ» j ja 4*&u\ ш j > 

** •• ' 

АлСйЬ fjJ Jo Aiti 


Л o Л Л 


Ab? Umamah al BahilT 4ь reports that he heard Rasulullah 0 
say: M Read the Qur an for it will intercede for its reader on 

the day of Qiyamah." (Muslim) 


1.3 Excellence of Hifzul Qur an [Memorising the Qur an] 

The person who memorises the Quran has been assured many 
benef its. Among them are: 




✓ ✓ / / 
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лз y Ь jJiS’ ллл -iij Jl <UJl л!^о! «Ulj>- ^j?-'j aJ^^. 

(c£JUjJ <A*^-I) jUJl л1 CUj^-j 


Sayyidina AIT reports that Rasulullah Ш said: "Whoever 
reads the Qur'an and memorises it and regards what it 
makes lawful as lawful and its unlawful as forbidden, will be 
admitted to Jannah [Paradise] by Allah. Allah will also accept 
his intercession in respect of ten of his family members on 
whom Jahannam [Hell] was binding." 

(Musnad Ahmad <& Tirmidh?) 


ls? д\ Ш J j*>j J^ j* 

- ^ ' ' 

(^jb s^jAii jT^iii ^ 


Sayyidina Ibn Abbas 4 reports that Rasulullah Ш said: "He in 

whose heart there is no part of the Qur an is like a decrepit 

house." (TirmidhT <& Darami) 


1.4 Etiquette of Qur anic reading [Tilawat] 

Certam etiquette need to be observed by a person who intends 

to engage in the recitation of the Qur an. 

Bef ore commencing his recitation, the person should: 

• Perform wudhu. It is not permissible to touch the Qur an 
without wudhu. 

• Use a miswak and ensure that the mouth is cleansed of any 
of f ensive smell such as garlic, cigarettes and the like. 

• Show the greatest of respect to the Qur an. The person 
sho‘uld not sit positioned higher than the Qur an and should 
place the Qur an on an elevated place (desk, pillow). 


• Sit facing the Qibla and in a dignif ied manner. 

• Apply fragrance (Ttr). 
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• Intend to please only Allah. 

• Read salawat upon our Prophet Muhammad Ш. 

• Recite the ta'awwuth and tasmiyah. 

• During the recitation, the person should: 

• Read the Qur an with undivided attention and as if he is in 
Allah's presence. 

• Read in such a manner that he is aware that Allah is 
listening to his recital. 

• Read the Qur an in a melodious voice as this is encouraged 
intheahadith. 

• Read the Qur'an correctly according to the rules of 
tajweed. Reading hastily may probably result in incorrect 
recitation. 

• Respond to the subject matter of the Qur an accordingly. 
When reciting verses of mercy and retribution, seek 
Allah's mercy and forgiveness respectively. 

1.5 Extent of Qur anic reading [Tilawat] 

According to the consensus of the Ulama, there is no limitation 
on the minimum or maximum period in which a single complete 
recitation of the Qur'an should be completed. The reading 
should be completed within such time as is convenient. Guided 
by the teachings of our Prophet Ш, a degree of constancy must 
be maintained. According to Imam Abu Hantfa Rahmatullah 
alayhi, it is one's duty to read the complete Qur'an, at least 
twiceayear. 

1.6 The Verses of Sajdah al-Tllawah 

When engaging in the recitation of the Qur'an (or listening to a 
live recitation) the performance of a Sajdah [prostration] 
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referred to as sajdah al-tilawah, becomes obligatory 
immediately after a person has read or listened to any one of 14 
verses of the Qur an. However if one is unable to perform the 
Sajdah immediately, then it should be performed as soon as 
possible thereafter. This sajdah is, however, not obligatory 
[wajib] upon women listening to the verse of sajdah when they 
are in a state of haidh or nifas. (According to Imam Shafu 
Rahmatullah alayhi the perf ormance of these sujud is Sunnah). 

The 14 verses of sajdah can be identif ied in the Qur'an by the 
word oJbuai shown in the margin of the Qur an and also above the 
text of the specif ic verse. 

(Note: The second sajdah in Surah Haj (22:77) is to be 
performed according to Imam Shafi'? Rahmatullah alayhi, 
whereas the sajdah in Surah Sad on (38:24) is not considered to 
be a Sajdah al-Tilawah but rather a Sajdah al-Shukr and should 
be perf ormed only out of Salah). 

If a sajdah verse is read in salah then the sajdah must be made 
immediately in the salah (after completing the recitation of the 
relevant verse, without continuing with further recitation). In 
the event that a person forgets to perform the sajdah 
immediately, he may perf orm it af ter completing salah. 

If a sajdah verse is repeated several times while seated in one 
place then only one sajdah is wajib. If one sajdah verse is read at 
different places or if different sajdah verses are recited at 
various places then the corresponding number of sajdahs will 
have to be performed. A small room or a chamber of a masjid is 
regarded as one place. 

It is rnakrOh [reprehensible] to recite the Quran and 
deliberately omit reading the sajdah verse to avoid performing 
thesajdah. 


10 



1.7 How to Perform the Sajdah al-Tilawah 

The same conditions regarding taharat, wudhu, etc., that apply to 
salah are applicable to Sajdah al-Tilawah. Sajdah al-Tilawah is 
prohibited whilst the sun is rising, precisely at noon (zawal), and 
from the time the colour of the sun changes before sunset until 
thesun has fully set. 

• The HanafT Method: 

It is Mustahab [desirable] to stand up and say ‘Allahu Akbar' 
without raising the hands; then go straight down into Sajdah; 
read 'Subhana Rabbiyal A'la' three times; arise out of Sajdah and 
whilst standing up say; 'Allahu Akbar'. There. is no TaslTm [Salam] 
after standing up. Although it is better to begin and end this 
sajdah from a standing position, it is also correct to commence 
and terminate it f rom the jalsa [sitting] position. 

• The Shaf м Method: 

The person should first say the niyyah for Sajdah al-Tilawah 
thus: 'Nawaytu Sajdatut Tilawati lillahi Ta'ala. The Takbtratul 
Ihram (whilst lifting hands as in salah) should then be read by 
saying Allahu Akbar after which the person should perform one 
sajdah. Thereafter whilst standing up the TakbTr (Allahu Akbar) 
should be made and the TaslTm [Salam] said to complete the 
sajdah. 

1.8 Method of Performing Sajdah al-Tilawah in Salah 

The method of performing Sajdah al-Tilawah in salah is to 
complete the verse and then immediately go down into sajdah 
whilst saying Allahu Akbar. After the sajdah the person should 
return to the standing position whilst saying Allahu Akbar and 
continue the recital without f irst reading 'Bismillah'. 
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2.0 'Ilm al-Qira at (A* 

The science of the correct recitation of the Quran 
consists of various branches. They are as follows*. 


Qiraat al-Mutawatir 

ў\ ji. 1 ii\} 

Tajweed 


‘Ilm al-Waqf 

J&j Jl 

Rasm al-Khat 

JajM ^tj 


2.1 Qiraat al-Mutawa+ir *^J 

Authentic traditions from the hadith literature show that the 
Quran was revealed in seven hurQf (modes of recitation). The 
fact that the Qur an was revealed in seven huruf is narrated in 
numerous narrations by at least 21 companions S>. 

The meaning of seven huruf has been the subject of exhaustive 
debate amongst the scholars. There appears to be some 
consensus that it refers to seven types of differences in 
recitation. These include various dialects and pronunciations. 
The purpose and benefit of the seven huruf was to facilitate 
ease of recitation in the face of the differences prevalent 
amongst the Arabs in terms of their speech and dialect. Allah 
mercifully accommodated these differences by creating ease 
and comfort. These varying modes of recitation also add 
diversity to the meaning of the Qur an without any contradiction. 

The Prophet Muhammad 0 taught the companions the various 
modes of recitation. The Qiraat [recitation] of the Sahaba 4 
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therefore differed and they in turn transmitted what they 
learnt f rom the Prophet Ш to the next generation. The Qira at of 

people thus differed in accordance with the localities they lived 
in and the Qiraat of the teachers at various localities. 
Narrations in recitation differed until the transmission reached 
the era of the Imams of Qira'at. The Imams also consequently 
differed in their narrations according to the diff erences of the 
people of the different cities as well as their respective 
teachers. 

The interpretation of the 'seven huruf and the above conditions 
inform us that the popular notion of ‘seven Qira'at* do not 
represent 'seven huruf' in its entirety. They merely represent a 
portion of the 'seven hurufIt is precisely because of this reason 
that we have more than seven Imams of Qiraat. So much so, that 
according to the renowned scholar of Qiraat, Allamah Jazari 
Rahmatullah alayhi, the Qira'at of the ten Imams (f rom the tarTq 
[chain]of Tayyabah)areall mutawatir. 

A Qira at will be considered authentic only if *• 

• It is narrated via an unbroken chain of transmission linking 
with the Prophet Muhammad Ш. 

• It conf orms to the rules of Arabic grammar, and 

• It conforms to the script (rasm al-khat) of the mushaf of 
Uthman<&. 
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3.0Tajweed -bjf 


Recitation of the Qur'an is a forrn of ‘ibadat [devotion]. Correct 
recitation of the Qur'an is dependent on the knowledge of 
Tajweed. The importance of tajweed finds its roots in the 
Qur'an. Allah fi says: 




"And, recite the Qur'an with measured recitation (tarteel)." 

(Al-Muzzammil, 73:4) 


To read the Qur'an without observing the tenets of Tajweed is 
grossly erroneous and called Lahn. Replacing one letter with 
another, adding or omitting letters and replacing diacritical 
marks (harkat, fatha, etc) with another are categorised as Lahn 
jali [major errors]. It is compulsory to ref rain f rom such errors. 
Errors like not making ghunna which impair the beauty of the 
Qur'an dre known as Lahn Khafi [minor errors]. To commit such 
errors repeatedly is highly reprehensible [makruh]. 


3.1 Def inition of Tajweed 

To pronounce every letter from its Makhraj together with all its 
qualities [Sifat] is called Tajweed. 

3.2 Makhraj 

The place from where the sound of a letter originates is called 
Makhraj. In total, there are 17 makharij, as listed in the 
following table: 
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1 . 

j^ond t аге pronounced f rom the port of the throot which is closest to the moul h. 

2. 

^and Care pronounced from the centre of the throat. 

3. 

* Q" d d arc pronounced f rom the part of the throat which is closest to the chest. 

4. 

When the back end of the tongue rises and touches the palate directly above, <3 is 

pronounced. 

5. 

When the back end of the tongue rises and touches the palate directly above, this 
is the makhraj of J . 

The back end of the tongue referred tohere is slightly closer to the mouth than in 
the makhraj of (3 . 

6. 

When the centre of the tongue rises and touches the palate above it this is the 
makhraj of C ,<£ and J> . (When J is not a letter of Madd). 

7. 

When the side of the tongue touches the gums of the upper molars whether it be 
the left or right side of the tongue or if possible both together, (the side of the 
tongue referred to here is that which touches the molars only) is pronounced. 

8. 

When the side and the tip of the tongue together Touches the gums of the upper 
pre-molars,caninesandincisors J ispronounced. 

9. 

д is pronounced when the tip of the tongue touches the gums of the canines and 
incisors. 

10. 

When the tip and top of the tongue rises and touches the gums of the canines and 
incisors (the top of the tongue is the part closest to the tip) J is pronounced. 

11. 

i?, O and а are pronounced when the tip of the tongue touches the gums of the 
upper two f ront teeth (incisors). 

12. 

J? , cJ and i are pronounced when the tip of the tongue touches the tip of the 
upper two f ront teeth. 

13. 

, j andcT' arepronounced whenthetipof thetonguetouchestheinnersideof 

the bottom incisors. 

14. 

<J> is pronounced when the tip of the front two teeth touches the inside of the 
bottomlip. 

15. 

Sr* ispronouncedfromthemoist partof thelips. 

16. 

f is pronounced from the dry parts of the lip. 

17. 

J is pronounced when the lips meet (when J is not a letter of madd). 
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3.3 £hunna 

6hunna is pronounced f rom the nose. 

3.4 Letters of Madd 

The letters of Madd are pronounced f rom the emptiness of the 
mouth (the letters of madd are I when it is preceded by a fatha 
when it is preceded by a kasra; J when it is preceded by a 

dhamma) 

3.5 SifSt ^ 

The characteristics or qualities with which a letter is pronounced 

are called 5if at. There are two types of Sif at: 

1. Sifat Lazimah: 

These Sifat form an essential and integral part of the letter and 
cannot be separated f rom the letter. 

2. Siffit ‘Aridhah: 

These Sifat do not form part of the letter but come into 
existence because of some reason or the other. 

3.5.1 Sifat Lazimah bji 

There are 17 Sif at Lazimah which can be divided into two groups. 

1. Mutadhaddah: 

Mutadhadah are those qualities for which a corresponding 
opposite quality exists. 

2. Shair Mutadhaddah: 

Shair Mutadhadah are those qualities for which a corresponding 
opposite quality does not exist. 
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3.5.2 There are ten Sifat Mutadhaddah: 

1. Hams 

When pronouncing these letters, the sound of the letter stops in 
the makhraj with such weakness/softness, that the breath 
continues to f low and there is a low note in the sound. There are 
ten letters of Hams: 

° ^ l/ l / 5 C ^ 0 ^ 

2. Jahr / j&r 

This is the opposite of Hams. When pronouncing these letters 
thesound of the letter stops inthemakhraj withsuchforcethat 
the breath is unable to continue f lowing and there is a high note in 
thesound. Thereare nineteen letters of Jahr: 

* £ ч*’ ' 

3.5hiddat' 

When pronouncing these letters the voice stops with such f orce 
in the makhraj that the sound stops completely. There is also 
hardness in the letter. There are eight letters of Shiddat: 

o il v J* i3 ^ * . • 

4. Rikhwat 

This is the opposite of Shiddat. When pronouncing these letters, 
the voice stops so mildly in the makhraj that the sound is able to 
continue f lowing and the letter is read softly. There are sixteen 
letters of Rikhwat: 

Tawassut 

When pronouncing these letters, the sound of the letter does 
not stop completely nor does it continue fJowing fully. There are 
f ive letters of Tawassut: 
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(Note: Tawassut is not a separate 1 quality. Instead, it comprises of a little 
Shiddat as well as a little Rikhwat) 


j Г L D J 


5. Istria 

When pronounclng these letters, the back of the tongue rises up 
towards the palate, as a result of which these letters will have a 
thick sound and be read with a full mouth. There are seven 
letters of Isti'la: 

-k <3 -k £ c/ 5 c 

6. Istlfal 

This is the opposite of Isti'la. When pronouncing these letters, 
the back of the tongue does not rise up towards the palate. 
These letters will therefore be read with a flat (empty mouth) 
sound. There are twenty two letters of Istifal: 

7. Itbaq JLbl 

When pronouncing these letters the centre of the tongue rises 
up and covers the palate, which results in the f urther thickening 
of the letter. There are f our letters of itbaq: 


8. Infitah 

This is the opposite of Itbaq. When pronouncing these letters the 
letter being read more flat. There are twenty-f ive letters of 


Infitah: 


и • 1 ч * 


O O 


J Ij I • f o J *! з 
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9. Idhlaq ^ 

These letters are swif tly pronounced f rom the lips as well as the 
tip of the tongue with relative ease. There are six letters of 
IthlSq: ^ J o 


Г J 


<_ 


10. Ismat OWI 

This is the opposite of Ithlaq. These letters are slowly and f irmly 
pronounced from their makhraj. There are twenty three letters 
oflsmat: , . . . , 

u* а* * CCC ^ 

3.5.3 There are seven Sifat Shair Mutadhadah: 

1. Saf eer 

When pronouncing these letters, the sound will be sharp 
resembling that of a whistle. There are three letters of 5af eer: 

U* l / -3 

2. Qalqalah 5-Шз 

When pronouncing these letters (in the sakin state) there is a 
strong contact followed by a sudden release. This causes a 
severe vibration in the makhraj which results in an echoing sound. 
However, care should be taken that this sound does not become 
too long, thus resembling a harkat. There are five letters of 
Qdqaiah: л ^ J, J 

3. Leen ^ 

These letters are pronounced so mildly that if one desires to 
prolong the sound of the letter one would be able to do so. There 
are two letters of Leen: j Sakin and ^ Sakin preceded by a 
fatha. 
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4. Inhiraf сЗ' 

When pronouncing these letters # there is a tendency for one 
letter То lean towards the makhraj of the other letter. There are 
two letters of Inhiraf: 

j J 


5. TakrTr 



When pronouncing this letter there is a slight vibration on the 
edge of the tongue causing it to sound as though the letter is 
being repeated. However, utmost care should be exercised that 
the letter is not repeated. There is only one letter of Taknr: 


J 


6. Tafash-shT 

When pronouncing this letter the sound spreads out throughout 
the mouth. There is only one letter of Taf ash-shT: 


7. Istitalat 3' tU- .. i 

When pronouncing this letter the sound is produced gradually 
f rom the beginning of its makhraj until the end. There is only one 
letter of Istitalat: 


3.5.4 Sifat 'Aridhah 

These Sifat do not form part of the letter but come into 
existence because of some reason or the other. 


• TafkhTm, TarqTq jj 

From the 29 letters in the Arabic alphabet, some letters (Huruf 
TafkhTm) are read with an upward (full mouth) sound whereas 
others (HurOf TarqTq) are read with a downward (empty mouth) 
sound. 
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TheHurOf Tafkhimare: ^ ^ o° t 

The Huruf Tarqiq are: 

Whilst the letters J ,-> and I are listed as HurOf TarqTq, they 
are also at times read with an upward sound. 

, The Rules of the letter Alif ( I ) 

Alif will be pronounced with an upward sound (full mouth) if 
preceded by Huruf Taf khtm and downward sound (empty mouth) 
if preceded by HurOf TarqTq. 

Example of Harf Taf khTm: 

Exampleof Harf TarqTq: 

• The Rules of the letter J in the word Allah 

1. If the word Allah is proceeded by a fatha or dhamma, the 
J in theword Allah will be read with afull mouth. 

Example: 

2. If the word Allah is preceded by a kasra, it should be read 
with an empty mouth. 

Example: aUI Jp4 «jyj 

Theword willalwaysbereadwithafull mouth. 

• The Rules of the Letter j 

There are 5 kinds of J f ound in the Qur'an: 

1. Ra Mutaharrikah 

It will be read with a f ull mouth if it has a f atha or dhamma on 
it. 
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Example: ^hj IJSjJ 

and if it has a kasra, it will be read with an empty mouth. 

Example: 



Ra Sakinah ^ j 

If it is preceded by a fatha or dhamma then it will be read 
withafull mouth. 


Examples: 


o * co '\ й А' 
|*-f» J^ 




The J sakinah will only be read with an empty mouth if: 

2.1 Afterj thereappearsnoHuruf mustaliya. 


Example: 

2.2 The kasra beforeJ appears in the same word. 


Example: 

2.3 Kasra before J must be original and not temporary. 
Example: gs^jl 

If these conditions are not found, then the J will be read 
withafull mouth.. 


3. Ralmalah JjUUIj 

It will always be read with an empty mouth. 

Example: 

Imala means to pronounce llike a cS an d a fatha like a kasra. 
According to Imam Hafs Rahmatullah alayhi there is only one 
place in the Qur an where imala is made. 
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4. Ra Mawqufah ttjby *lj 

Stopping on a J will turn it into sakin, therefore the laws 
regarding Ra Sakinah will become applicable. However, if 
Ra Mauqufah is preceded by a sakin, then look at the letter 
preceding that sakin; if it is maftuh or madhmum. then it will 
be a read with a f ull mouth otherwise with an empty mouth. 

Examples: jydSl ^ 

If Ra Mauqufah is preceded by a Sakin, then in all cases it 
will be read with an empty mouth. 

Example: 


5. Ra Mushaddadh 

Ra Mushaddadah will be read according to the harkat on it. 
However when one stops on a Ra Mushaddadah, it will read as 
aRaSakinah. 

Examples: У* 


• The Rules of Nun Sakin and TanwTn 

There are f our rules regarding NQn Sakin and Tanwin. 

l.Izhar 3.Qalb 

2.1dgham 4.1khfa 


1.IZHAR 

If after Nun Sakin or Tanwtn there is a letter f rom the six Huruf 
Halqi, then the Nun Sakin or TanwTn will be pronounced without 
any Ghunna. Izhar means to pronounce the letters clear y an 
distinctly without any changes f rom its makhraj. 

The letters of Izhar are: ^ ^ ^ d * 
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Examples: ^ 

2. ID6HAM 

If after Nun Sakin ог TanwTn there appears any one of the six 
letters of Idgham, then the NQn Sakin ог TanwTn will be 
incorporated into the letter. In four letters f J ^ >the Idgham 
will be with Ghunna and in the remaining two, J and j 7 the Idgham 
will bewithout(5hunna. 

Examplesforldgham withGhunna: О* оуЧсУ 

Examples f ог Idgham without 6hunna: 

i ojLJLii р-ўО 

It should be remembered that in words such as: 

Sl3 SljS * G ? lil • 

Although the letters J and cS from the six letters appear after 
Nun Sakin, there is no Idgham because they are both in one word. 
The quality of Izhar will be applied in these words. Idgham means 
to merge (incorporate) one letter into another. 

3. QALB US 

If after Nun Sakin ог TanwTn there is the letter s^then the Nun 
Sakin ог TanwTn will be changed into the letter f and recited with 
Ghunna. This changing of j into f is called Qalb. 

Examples: ^5 jU* and 

4. IKHFA t\&\ 

If after Nun Sakir\ ог TanwTn any of the 15 letters of Ikhfa 
appear, then that letter will be pronounced with the quality of 
Ikhf a (nasal sound). The letters of Ikhf a are: 

lS* iS* u* J 
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Examples: ^uS'Olj s J* Jolli- 

• The Rules of MTm Sakin 


There are three rules regarding MTm Sakin: 
l.Idgham 2.1khfa 3.1zhar 


1. ID6HAM i 

If after MTm Sakin there appears another f then there will be 
Idgham, i.e„ the two mTms will be incorporated. 

^ Л Ji . 

Г- I & • ' * O O |и . 

Example: ^у>у 

2. IKHFA 


When the letter appears after MTm Sakin there will belkhfa, 
i.e w it will be pronounced with a light sound in the nose. This is 
called Ikhfa Shafawee. 


Example: 




3.IZHAR 

If after f Sakin there appears any one of the 26 letters other 
than the letters Vand f there will belzhar, i.e., there will beno 
Ghunna. 


Example: 


) * - л 




• The Rules of Nun Mushaddad and MTm Mushaddad 

If there appears a tashdeed on either a D and f then they will be 
read with Ghunna. 


^hunna means to pronounce the sound of a letter f rom the nose. 
The duration of the Ghunna is the same as the time in which one 
Alif is pronounced. 

Examples: ^&l J. J JJl lif j 
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3.6 The Rules of MADD 

To lengthen the sound of HurQf Madd or Huruf Leen is known as 
MADD. 


3.6.1 The letters of Madd are: 

1. An Alif Sakin | preceded by a fatha. 

2. A Waw Sakin J preceded by a dhamma. 

3. A Уа Sakin £$ preceded by a kasra. 


3.6.2 The letters of Leen are: 

A Waw Sakin or Уа Sakin when they are preceded by a fatha. 


3.6.3 Types of Madd 

There are two types of Madd: 

LMaddAsl T ^ 

2. Madd Fan 


Madd AslT ^ 

Af ter the letters of Madd, there is neither a Sakin nor Hamza. 

p- i '\ оЛ v 

txamples: u 


(The duration of Madd AslT is one Alif.) 

t 

Madd FarT ^ 

«• 

When there is a Sakin or a Hamza after any of the letters of 
Madd. 

Example: jllChJl 

(The duration of Madd FarT istwotofour Alifs.) 
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There are four types of Madd FarT 

1. MaddMuttasil 3.MaddLazim 

2. Madd Munfasil 4. Madd 'Aridh 


MADD MUTTASIL j,A 1» 

If after HurOf Madd there appears a Hamza in the same word, 
the Madd is kno wn as Madd Muttas i I. 

Example: 


MADD MUNFASIL J -лЬ 3u 

If after Huruf Madd there appears a Hamza in the following 
word, that Madd is known as Madd Munf asil. 

Example: Й 


MADD LAZIM f 2u 

If after Huruf Madd there appears a Sakin which is original, it is 
known as Madd Lazim. 


Example: 




MADD *ARIDH 3u 

If after Huruf Madd there appears a Sakin which is temporary 
and caused by a Waqf [stop], then such a Madd is known as Madd 

'Aridh. 


Example: 
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4.0 'ilm al-Waqf <*Ь 


4.1 Waqf 

Stopping recitation on such a word which is separate from the 
one following it; pausing for a period that enables to take in new 
breath, and intending to continue the recitation is called waqf. 
There are three types of wagf: 

• Waqf considering the condition of the last letter. 

• Waqf considering the place of stoppage. 

• Waqf considering the condition of the reader. 

4.2 Waqf considermg the condition of the last letter is 
of three types: 

4.2.1 Waqf bil Iskan J*j 

Stopping on the last letter converting it into a sakin and without 
reading the harkat nor make any indication towards it by the lips. 
It can be applied to all types harakat (fatha, kasra and dhamma). 

4.2.2 Waqf bil Ishmam Jtij 

Stopping on the last letter by indicating to its harkat by the lips. 
It can only be applied to a dhamma. 

4.2.3 Waqf bil Rawm 

Stopping on the last letter reading the harkat so softly that only 

those close by are able to lister, to it. It can be applied to a 
dhamma and kasra. 
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4.3 Waqf considering the place of stoppage comprises of 
four types: 

4.3.1 Waqf Tam f и Jiij 

Stopping at a place where the sentence is complete and there is 
no link in meaning with the sentences bef ore or af ter it. 

4.3.2 Waqf K3fi JiTjSj 

Stopping at a place where the sentence is complete but there is a 
link in meaning with the sentences bef ore or af ter it. 

4.3.3 Waqf Hasan u&j 

Stopping at such a place where the sentence is complete but 
there is a link in the words and meaning with the sentences 
bef ore or af ter it. 

4.3.4 Waqf Qabeeh 

Stopping at such a place where the sentence is incomplete and 
there is also a link in the words and meaning with the sentences 
beforeorafter it. 

4.4 Waqf considering the condition of the reader 
comprises of f our types: 

4.4.1 Waqf Ikhtiyari 

It is a voluntary stop generally to take new breath. 

4.4.2 Waqf Ikhtibari cA3j 

This stoppage is f or educational (teaching) purposes. 
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4.4.3 Waqf Idht irari j 

It is ап unplanned stoppage caused by various reasons (coughing, 
- shortnessof breath,etc). 

4.4.4 Waqf Intizari jilxji j& } 

Stop repeatedly at a particular place to complete the different 
variants of qiraat. 

4.5 Saktah 

Saktah means to maintain one's breath and temporarily stop the 
voice during the course of reading. There are four occasions 
when it is compulsory to make saktah. 


These are: 


1. Surah Д1 Kahaf, Ayah land 2: 



2. SurahYa-sm, Ayah52: 

iIa 


3. Surah Al Qiyamah, Ayah 27: 

<31j 

s* 

0 ✓ Л o„ ✓ 

Cr 4 

4. Surah A\ Mutaffiftn, Ayahl4: 

Jlj 

9 2 ✓ 

№ 
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5.0 Rasm al-Khat JaiM 

According to the technical terminology in the science of writing, 
'khat' means; to transcribe a word as it appears depending on ifs 
beginning and ending (ibtida and waqf) # in the Arabic alphabet 
(Huruf Hija). 

Rasm al-Khat means to write the Quranic text under the 
constraints of hazf and ziyadat [omission and addition], wasl and 
qat' [Junction and disjunction] in a manner which conf orms to the 
consensus of the Sahaba [companions] 4*. and narrated f rom the 

Prophet Muhammad Ш with a chain of continued authenticity. 

To understand the difference between khat and Rasm al-Khat, 
consider the f ollowing example: 



The above word in its present f orm is written in accordance with 
the Rasm Uthman? because the letter alif is not written af ter the 
letter MTm. Thus it is consistent with both, khat and Rasm al- 
Khat. However, if it is written likethis: 

Then even though it is written according to the pronunciation, it 
is contrary to Rasm al-Khat. Therefore it is consistent with khat 
but not Rasm al-Khat. 

5.1 The Importance of Rasm al-Khat 

Rasm al-Khat refers to the nature of the script of the Qur'anic 
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text. Like the text, it is also guided by Prophetic instruction. Due 
to this very reasor\ t it may at times be different from 
conventional scrip t writing. The form of script that is acceptable 
is that which enjoys the consensus of the Sahaba [companions] 4 

and narrated from the Prophet Muhammad S with a chain of 

continued authenticity. The acceptable f orm has been termed as 
Rasm UthmanT. It is beyond the scope of ar\yor\es opinion. 

The word in its present form is written in accordance to 

Rasm Uthman? because the letter Alif is not written after the 
letter MTm. 

However, if it is written like # it may conform to the 

pronunciation but conrrary to Rasm Uthmant 

The Rasm al-Khat is another miracle of the Prophet Muhammad 
S. He was illiterate but yet he was able to teach his companions 

not only how to read the Qur an but also how to transcribe it. 
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